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Abu Ali Al~-Huseyn ibo £bd Alleh Ibn Sine was bomn in 370/980
in Afshene near Bulhaers and receivad his earliest education from his
father vho was en Ismaili, Ibn Sipa himself was never sttracted to the

school
lemsilivehA At the house of his father he met the leading scholars

of bis dsy. A precocious child with en exceptional memory that he
reteined throughout his life, he had memorised the Holy Quran and much

Thereafter he studied logic and
in knowledge
zetephysics under teachers whom he soon outgrew(snd then spent the

irabic postry by the age of ten.

next few years wmtil he reached the ag2 of eighteen in his cwn selsf~
cducstion. He read avidly and mestered Islamic Law, then medicine

and finally metephysics. Having cured the Samsnid Amir of Fhursasan,
Nuh ibn Mansur, of & severe illoess he vas allowed to maeke use of the
¢plendid library of the Samanid princes, the first great native dynasty

that arcse in Persia after the Arab conquest. By the time he was twenty

cne he was accooplished in all branches of formal learning and had

“lresdy gained a vids reputation s a oustanding physician, His services
“ere also sought as gn aézinistrator end for a while he even entered

the govermnment service as & clerk.

But suddenly events ceused Ibn Sima to change the pattern
°f his life, His father died and the Samanid house wes defeated by

Yahmyg of Ghazea. the Turkish leader vbo established the Shazanavid

fule in Khorssan. Thic wes @ tusultuous penod vhen new Turkish elements

“ere replacing Persiga domination in Central Asiz and local Persian

Ynasties vere trying to gain politiccl independence from the Abbasid
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=Or Lie meczsccry pesce zad celm to continue his intellectusl work
+ B
weut tugreicre to Lamedan in West Centrel Persie, wh
Aawe-ain s z » Where Shams ag-p
hl‘
tacteer Luyll princs wes ruling, He became court physici
181 and exj
Ted
-evtut ef he riler to the extent that twice he was &ppointegd
Papiliter, LEowever political reactions and intriguee feoreed bhim ine
°

2ear g et com: tine ond he was even imprisomed,

It wvoo in (hie period thgt he began his t\vo fampus works
Lia Loa=8hife [fuw Book of Hegling) and the Qenun f:. at-tibh
“

(the Canoo of Madleine). Oceupied during the day with his duties at

N & Lol plhrsicics aud adninistrator he spent almost every night

“Uie &8 L
Will BRIy Bovonie cgrposing these end other works and cc:rying out

chilogs %izel ené scier ‘-‘.c ¢igcuseione related to them. Even in

w D

aicing #ad i yriswz he continued to write.

lozs plase of Ihu Sipa'e life begen with his move to
4BFdici. In 1022 Shens al-Dewesh died and Ibn Sing after & period of

incivded irprisonmsnt, fled to Ispshan, where he vas

dfiiculty thas
tc gpoad the ~st 14 yeore of hie life in relative peace. He was

£14% gd=Dzulsh, the ruler and his court, Bere he

he o jor vorke which he began in Homsdan and wrote most

e

~ze d.ccuompenying Ala Ad—f}uluh on & campaif,
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bo Sinme Zell i1l and despite his attempts to cure himself, died in

i

W
~!

gmadan in 428/10

e

Eis political philoscphy

P

It is usually stated that Ibn Sine owed a great deal in
forrulating his philosophical system to Aristotle, but his System camm-s
be strictly celled Aristotelian. Im both his epistemclogy and his
metephysice he adopted Nec-Platonic doctrines but formulated theg.i= hig
cwa special wey. lore importent still was the influence of Islami:
thought and philcsophy. 4s & political thinkér, Ibn Sina sought ¢o

forge s synthesis between (reel thought and Islam,

Hwlim political thinkers i.ncluding Ibn Sine based their
political doctrines on Plato's Republic and Laws rather than on
Aristotle. The Flatcaic political traditions yielded the descriptum
of the idiel Stete, vhich came to be identified with the State fopmzed
by Islem, end ite civieion of the citizens inte distinct clesses arl
&nd the image of the philosopher king who. wae identified with the

Prophet or ims=, Tuc "Republic" which sterts out ostensibly as ax

inquiry inte the recning of "Justice” tums early inte an examinatiz

©f the life of the "Just Man," which can be found in the life of t=«
"Just Stae", Justice is Plato's name for that kind of individual lie
Vhere every perscn does his own business and the life of the state where
€ach individual end esch class performs its appropriate fmCtién-

Justice in the individusl and justice in the State are & reslm of ocdes

%2 earthly amslpam of that wnearthly eternal order which is the werld of
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ideas. The Republic is not & book in politics but a book ip mora),
-

We see justice domipant in the stete but it is the state as the }
arj,
for mcral integrity and for the heelth and integrity of the iﬂdivid
W)

soul.

Plato's social and political thecries have been SWmiariges
¢

as fcllowe 1 -

He sttacks contemporary politics, the
Sophists, individuslism in all its forms, democracy
as unstsble and based on ignoramce, fectionalism,

class struggle, love of wealth and power, individual

freedom, change, majority rule.

II. ~ The ideal state ie based oo ebsolute
justice, which involves wnity, single mindedness,
specialization of fumction by all, professional
ndnini;tncon. professional soldiers, and

workers; "one nation, indivisible, with duties

and justice for all”.

II1I1. ldeal happiness in the state is the

performance of ome's duty to the best of one's

pative ability. Man ie the servent of state.

True freedom is discipline to the whole, not the

pursuit of perscnal happiness. Each class has

its special function: The individual must be

subordinated to thi interests of the entire state.
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Iv, Government should be in the hands of an
intellectual elite, Reason (philosopher-king) aided
by force (soldiers) must rule, and the irrationsl
(vorkers) must be suppressed or trained in self-

control,

v. "Like man, like state; the state is the
individual writ large". Hence the need for compulsory,
state-controlled education for the two upper classes to

train leaders and a professional army.

Vi, Emancipation of woman, abolition of femily
and home for two upper classes; eugenic breeding, not

commumity of wives.,

VII. Abolition of private property for two
upx-;er classes; not econcmic commmism, but more like
&n escetic mopastic life. The two upper §1us¢s are
to enjoy true leisure to fulfil' their duties with
no worries concerning material goods and nome of the

Cistractions of perscnal possessions.

VIII. No "srt for art's asake"; strict cemsorship
of art and litersture.
Ibn Sing in dealing with politics shows that be was

i

Weresteq in all espects of Plato's Republic. He also draws a

Wt in e s &
*tiaction between the secular kingship (mulk) which is the subject
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of the Republic cud amother kind of politice, concerned vith"
and the Sharigch, which he based on Plato's Laws. He thus 1m.’-‘~

ideal state of Islam with the ideal state of Plato's philo.oph.'i

In bhis treatise on Prophecy he assigns the prophet & double t“h '

Tust ensure the good order of the physical world through ”liticn
government end that of the spiritual world by means of philo.%

According to Ibn Sina the existence of prophecy is necessary g

;s
humas race needs the Sharigh for its existence, PreseTwation ang ¢

R

ldnu.
Ethice as taught by Aristotle in his Ricomachean Ethiss; lcmdc.

life., Tbz Sing distinguished between the three practicsl

taught in Bryson; and Politics which is taught by Plate and Arhu
A1l three divisicas sre neeeuary to ensure one's lnppmu in thh ]

end the after 1ife.

If we corpare the views of Plato and Ibn Sims we fing "
while Plato stresses the influence of morals, Ibn Eina has more ,.u
@ the 1sw. As ve shall ses in many places Tbn Siza says "It ought | e
be enacted". Toreover al moué\ he does not rofar to the lloly Qm-.
the Hadith it is clear that Ibp Sina was uflmnud in l:u thi.nun' 3
by them. In particular refercace might be made to Sursh Balad (suj;

XC) in the Holy Quren to the effect =

"I do czll to witness this city. And
you are a freeman and leader of this

city. And the ties of parent and child. o3l g

“w

We have created man into toil and struggle.

Does he think none has power over him?
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He mey say boastfully "Wealth heve I spent
in ebundznce! " Does he think none beholds

him?

Have we not made for him e pair of eyes?
And & tongue and e pair of lips? and shown
bim the two highways? But he has made no
beste on the path that is steep. And what

will explain to you the path that is steep?

It is the freeing of the bondman or the giving
of food in & day of privation, to the orphan
with claims of relationship or to the

indigent down in the dust.

Then will he be of those who believe and
enjoin patience, constancy and self restraint

and enjoin deeds of kindness amnd conpassion.

Such ere the companions of the Right Eand.
But those who reject Our signs, they are the
corpanions of the left Hand. Om them will

be fire vaulted all over."

Ibn Sina did not write any political treatises as such, BHe is

Concerned with human happinese and perfecticom, the highest stage of

¥hich consists in the contemplation of God and in mystical wmion with Him,

It is in this context that man as a political being, & citizen, is

tonsidered.
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Azeng the vorke of Ibp Sine, which deal with politicy;

Pbilosophy, which have come down to us are the following -

(a) Fi agszx &1'uluxw al egliysh
(b) Risslah As-Siyesah

(c) FKitsb Asb-Shifa

(d) Ithbat wm-Subuwwwat

(e) FKitab a5z at.

The character e=¢ the law of the Islamic commmity have

their origin ir reveletics and in the prophet Mohammed (Peace and

blessings be upon him) ané it is natural therefore that the centra)
problem of political philoscphy in Islam would be that of underlt.uu‘.
&

the phenomencn of prophecy, thet is, the raticnal explanation of the

nature aad source of L.e ;--phet's knowledge and the nature and sourey

then to carry out the cc=—=i=ds conveyed through hin.z

The Thecry of the Ip~clle-s

We begin first wi:<t Ibn Sina's theory of the intellect.
According to Ibn Sins the sotential intellect, although it comes into

existence as something perscmal to each individuel, is nevertheless a

immeterial end immortal s;i-s:mce.3 Its actuslization begins when man
Conceives the pnmry geserzl truthe whu:h are the basie of all
denoustutxon," as for exz—le, that the whole is greater than its part

&d that two things equal t- the same thing are equal to each other =
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truths that is which are not acquired by induction or by deduction. This

stage is celled 'agl bil'l maleke or intellect in hebitu. When by means

of these primary truths, we acquire &lsc the secondary ones and vhen,

on the whole, our mind can ocperate by itself without any more bhelp from
the sensitive and imsginative faculties, we reach the stage of development
which ITbn Sina calls the "sctual intellect” (intellect in acta). 4nd
vhen we do actually operate with this newly acquired power our mind

becomee " 'agl bi'l-fil al mutleg (intellect in scta sbsoluto) or 'agl

must afad (intellect acquisitas) .5

According to Ibn Sina, the intelligible forms which the human

intellect receives are mot produced by abstraction from matter, but come

directly from the Active Intelligence.

"When the rational faculty comsiders the individusl
forms which are in the representative faculty and

is illuminated by the light of the Active Intelligence
which is in us — these imaginative (semsible) forms
become abstract from matter snd its attachments amnd
are inprinted in the rational faculty mot in the
sense that the intelligible shrouded in (material)
attachments - while being itself abstract - produces
its like in our minds, but only in the sense that its

consideration prepares the soul so that the abstract
A i 6
form should emenate upon it from the Active Intelh”‘_‘“’"
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Ibn Sina rejects the extreme interpretatien attributegq
by him to Porphyry, of the doctrine that the mind becomes the forme |
which it receives. It is true that the subject, in the act of knoy
becomes its object in some sense for all knowledge coneiste in the t
that the cogniser takes on a likeness or form of the object, but it
absurd to say that the soul becomes the forms, because if ome took og

form and became it, it could not take om another.

“The soul knows itself and this self-knowledge
makes it intellect, intelligible and (actual)
intellection. But its knowledge of the
intelligibles doee not mske it so. For the

soul so long as it subsists in the body, is

alvays only & potentigl intellect, even though

it becomes actual with regard to some intelligibles.
The view that the soul itself becomes intelligibles
is, according to me, something iupouible -, Por
if this is because it discerds one form end takes
on another end with the first form it is one thing
and with the second ancther thing, then the first
thing does not really become the secand thing,

but it is destroyed and omnly its substratum or

part of it survives. If the soul does not become

in thie way then let us see how otherwise this can

happen. So if we say that if something becomes

something else then, when it beccmes that something,
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it itself is either existent or non-existent,
If it is existent then the second thing too
(which it bacomas) is either existent or not,
1f the seccnd thing exists too, then there

&re two existents not one. But if the second
thing does not exist, then the firet thing has
become something non-existent and mot something
else existent - and this is absurd. But if the
first thing has become non-existent, then it has
not become something else, but has ceased to

exist and something else has come into existence.

How shall the soul then become forme of things?

The men who has misguided people mce: in this regard
is the one who has composed the Isagogy for them,

— True the forms of things come tc izhere in the
soul and decorate it and the soul is 1ike & place
for them, thanks to the materisl inteliect. If the
soul becomes the form of an actual existent, then
since the form itself being actuality cannot accept
anything else (i.e. any other form) — it follows
necessarily that the soul cannot &ccept any other
form —- But we do in infact see tha: the soul accepts
snother form different from the coe already accepted,
for it would be strange indeed if this second form
does pot differ from the first ome, for then .accepting

. A 7
and non-scceptance would be the same thing: ".

o] UNIVERSITE MALAYA

PERFPLSTAKAA



Thus Ibn Sine meinteins that the human soul, so long as fo s
in the body, cannot become these forme ebsolutely, because it canngy 3
receive ther £ll at onmce and indivisibly, and therefore if it becon
one of the forms, it could not receive eanother form. 1If it vere POsajy.
for the human soul to accept gll the forms &t once then cbviously ity :
relation to the forms would qualitatively chenge. Such g poasibiut,
exists them, according to Ibn Sina for the soul after its Separatioy
frox the body. Eut Ibn Sina alsc declares that there ey be othey b‘\
souls, namely the prophetic souls, who accept the separate intelligiu. g
either at once or almost at once and that therefore their relation ¢, ;
these intelligiblee is not the same as that of an ordinary intellect ¢,

thex.

"So long ar the ordinery human soul remeins in the

body it ie impossible for it to accept the Active

Intelligence &1l at once =~ and when it is said

that a certain person is cognisant of intelligibles :
(or forme) it only means thet he can present in '
bis mind & certain forzm when be wishes and this

meane that whenever he wishes he can heve some

sought of contect with the Active Intelligence,

e

so that the intelligible will be reflected (or
inprinted) in his soul emanating from the Active
Intelligence —. But when the (ordinary) human
soul quits the body and ite accidents, it is

then possible for it to have & perfect contact (or

" 8
wion) with the Active Intelligence". : t
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According to Ibn Sine then our actual intellect is
not intellect proper, for proper intellect externally thinks and becomes
its object, but ie rather like & mirror in which each form emanating
frow the Active Intelligence, is imprinted or reflected and then withérawn

8¢ we turn out attention to something else,

The intellectusl knowledge of the human soul is not scmething
gimple and wéiv sed but piecemesl and discrete where not only is
there an infinite multiplicity of propositicns but even each proposition
is composed of parts viz, subject and predicate. But even in our ordinary
Cognitive experience we sre aware that thie method of knowledge is
Dot the only mode but there is a higher level at which the intellect is
BOt receptive but creative, According tc Ibn Sina, whenever we entertain
€ Propositicn e.g. "every man is an animel" we sre thinking in time for
the order of the concepts in & proposition also implies a time order.
The concepts making up a proposition are certainly universal and as such
€&n only be conceived in an immeterial subetance, but the proposition
itlelf. Bince it is made up of discretely arranged conce;-:ta is entertained
it time, Further the order in which the concepts &re arranged in any
8iven propositior is pot unique and essential, but can be reversed:
&y given proposition can be translated into a proposition in which the
.ubj‘Ct'Pndiuu order may be reversed. Since however it is not in the
Power of our =inés to entertain all propositions at omce, it followe
that the propositions we sre mot actually enterteining exiet mot in

“Ctuality but iz a state of habitus or second-order potentiality. These

e Rethods of kmowledge correspond respectively to intellect im actu

L _intellect ip habitu.
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boeorcing to Ibn Sipe there is & third mode of knovledze
»

which is called g3l rustsfed (Discursive or acquired intellect),

“in exemple of thic i1s wheh you are asked 2
question &out vhat you have koown (that ie

ir a sirple menner) previously or what you
eregoing to kpow soon &nd sc the ansvwer present:
itself to you presently. This knowledge comsists
in the fact that you ere sure you will be able
to answer the question on the basis of what you
elready know, elthoush there is as yet no

detail in your kmowledge. On the contrary you
begin to detzil and order thie knowledge ip your
mind when you begin to give the answer which proceeds
frow &3 assurcace that you kmow it, thie simple
assursnce being entecedent te the énsu_ing detail a=c
order =, Thie mwode of knowledge is not something
ordered snd explicit in your thought but ie the
principle of this explicit knowledge, being cojoimed
with an assurance --. Lf someone says that this

ie only a potentiz)] kmowledge but its potemtielicy
ie very near to actuelity, thie is false, for tre
men has en sctual assurance which is pot wamting to
be realizec through & near or remote potentialicy.

The existence of this assurance means that ite

possessor is rure that it (i.e. the knowledge)

e

|

L
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&élready exists -- Since the actual conviction on

the part of the man that the amswer &lreedy lies ip
him must point to something actually known, it is
therefore glready known to him in this sirple manper,
Then he wishes to mske it known ip e different vay.
The strange thing is that the man who answers the
Guestions, when he begins to teach the other manm

the detail of what has suddenly occurred to him,
himself learns at the same time &nd acquires knowledge
in the second sense. And that (simple) form begins

to order and explicate itself in his mind simultaneocusly

with the words.

One of these two modes than is the diecursive

method which becomes actusl only by &n order and s
compogition (of concepts), while the second is the
simple knowledge which does mot have successive concepte

but is one and from which (successive) forms £low

into their recipient. (i.e. the human soul). This

is the producer and principle of what we call
psychic (discursive) knowledge and belongs to that
absolute intellectual power of the esoul which resembles

the Active Intellifence. But as regards crder and

explicitness, they belong to the (rational) soul as
such, —— As for how does the rational soul bave &

principle which is not soul and which possesses &
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knowledge which the soul doce nct poesess is @
questicn Gaserving cf thought and you must find
9

ite snswer from yourself." ‘
:

Prophacy

Ibn Sina's doctrine of the iutellect leads us to a forg "
knowledge where the soul begins to reccive knovwledge from sbove
instead of locking for it tc the naturcl world below it or rathey
the soul receives a pover wherelr it creates knowledge. This powey
or faculty which creates knowledge in the soul is not a part of th, .’
itself end is regarded cs & form of knovwledge since it is acconpmi“;-
a strong assurcnce end certeinty, and further as a higher and simpley :
form of cogniticn, since it creates the detailed and discursive hlovl*é
in the soul, The prophct then is a person of extracrdimary mtellec:g ;
endowment such that Ly mcas of it he is sble to know all things by %
himself withou‘; the help of imsrruction by an extemnal source. People
differ in their power of intuiticn i.e. hitting at the truth, withou%i
oensciously formulatiag a s-llogiex in their minds and therefore withos ;
time. Since there arc people vho are elmost devoid of this power |
while there are others who poetese it, egein some in greater others

in lesser degree, it followvs that there may be & men naturally so gift

thet he intuits ‘all things at & strcke or "flaree uwp" with en intuitim =

The Active Intelligence deposits ;

:

illuminatica, ss Ibn Sina puts it.

the forms of all things past, present and future into the prophet's

8oul and Ibn Sinz adds that taie Cepositica is mot a mere irratiosl
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scceptance ou the part of the prophet but has & rational order of cause
end effect "for a mere acceptance (as of chance bappennings as it were)
in the reelm of things which are known only though their causes does not

possess certainty and raticnality".

According to Ibn Sina all intellectual knowledge comes from
the Active Intelligencc4.ltnd not from perceptive experience. But there
&re two ways in which the prophetic intellect differs from ordinary
philoscphical or mystical cognition. In the first place, the ordinary
mind hae first to exercise itself on the da‘ta of perceptional experience,
This is because the human mindis like & mirror or like an eye. This
mirror in &n ordinary person may be rusty though its contact with the

body or may be imperfect. In this case the sensitive and cognitive

Processes sre necessary which constitute the polishing of the mirror

Or the treatment of the eye. But in the case of the prophetic mind this

iz not necessary since it is by nature pure and cam therefore directly

Contact the Active Intelligence.

"The prophetic intellect possesses a strong
cepacity for this (i.e. for contact with the
Active Intelligence) as though it possesses the
second capacity (i.e. the intellect in habitu,
nay as though it knows everything from within
itself, This degree is the highest point of
this capacity and this state of the material
intellect should b; called Divine Intellect.

It is of the kind of the intellect in habitu
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except that it is of & very high order amd

not 21l human beings partake of ign, 10

Secondly, the ordinary mind even when it has risen to
intellectual cognition receives intelligibles only partially ang tne
after the other: ome reflection has to be texoved from the mirroy
in order to give place to the succeeding one. The prophet's ming

oc the other hand receives all cknowledge &t omce.

"Nov since everything that essentially receives

& faculty receives it in two weys viz, indirectly

or directly similarly reception by the human soul

from the Universal Active Intelligence is in two
modes: either directly, as the reception of

common noticns and self-evident truths or

indirectly as the reception of secondary intelligibles,
through instruments and material things, like external

Sense, sensus commmis, the ugiutiw faculty end the-

imaginative - deliberative faculty.

Now since the rational soul sometimes receives
knowledge indirectly and sometimes directly,

it follows that it does not possess direct
reception essentially but accidentally,
Essential direct reception is Ehcn in something
else which is acquired and which is the Angelic

Intellect possessing essential direct reception —

-
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Next we notice that both the receiver and

the received are of varying degrees as regards
strength and weekness, of fecility and
difficulty. Now it is impossible that this
should not have its ultimate limits: the
limit oo the sice of weekness is that a (human
soul) cannot accept ever & single intelligible
either directly or indirectly while the limit
on the side of strength is that a (humen soul)

should accept (all knowledge) directly.

Now we have made clear (elsewhere) that when
sorcthing is & corpoeite of two notions & one
of the two it found by itself, the other must
also be found (i.e. must exist) by itself, We
have (thus) seer that there are things(i.e. human
beings) which do not accept directly amy emanation
from the Active Iptellect, others agair which ‘

directly receive all intelligible emsnations —-

Thie last type is called the prophet and to
him belongs the ultimate limit of excellance
in the realp of material forms, And eince
that which excels is ruler over that which
it excels, the prophet is the ruler over all

the species which he excels.
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valetiz ie tiis emcnetion Iron the Universal
Intellect into the prophet's eoul and the

angele ic this extrc faculty or power received by
the prouphet az part of hir natur: oné emsnaticn
cm the Letive Intelligence as if it emanates
intc the prophet being continuous with the
Univercal Intellipence, flowing from it not

-
eczentislly but eccidentelly".® &

t is ex iptegrel function of the Prophet's office that he
ghould ceme forth to Lis pecple or to hummity at large with a religio
ca¢ ¢ sociel micsicn and that that he should legislate. The prophet

is not & mere <hinker or = r¥stic but an actor moulding actual bistory

cn a definite pattira.

In hig ¥itsh St Shife, Ibs Sipa said -

"It is clan~ that moa ¢iffcrs from the other

enioal. ip thot br cesnot lead e proper life
wlow fgolezeg o3 & eirple individual, managing
his cffrirs wvith no escocistes to help him to

gctisfy his besic needs. One man neede to be
cormleted by znother of his species, the other
in tumn by bim eud ope like him, Thus for exsmple

cne men would provide cucther with vegetsbles,

P )
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while the other would bske for him; one man
would gew for another while the other would
provide him with the needles. Associated
in this wey they become self-sufficient,
And for this reason people have been forced to
establish cities and contract societies.
Those who are unwise enough not to establish
cities with laws but are content toc hawve

& mere gregarious life without legal and
contractual bases, would be engaged in
devising means to govern 2 species most

diesimilar to man and lacking the perfection

cf man.

If this is obvious then men's existence and
survival require co-operation. Co-operation

is only achieved through reciprocal transactions,
28 well as through the various trades practised
by men. Reciprocel treamnsections demsnd law

and justice and law and justice demand 2

lawgiver and & & spenser of justice. This

lewgiver must be in & position that enables
him to address men and mske them adhere to the

law. He must then be & human being.

Men must mot be left to their private opinions comcerning
the law so that they disagree, each considering as just

vhat others owe them, unjust what they owe others.
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Thus viih respect to the survival and

actuzl existence cof the human epecieg the

need for this humm being is far greater

thez the need for such benefits as the growing
of the heir ca the eyebrow, the ehaping of the
erches on the feet and many others that sre not

necessary for survival but at best are merely

useful for it.

Now the existence of the rightness man to legisglate
end to dispense justice is 2 poesibility as we have
previously remarked. It becomes impossible therefore
thet Ilvine providence should ordain the existence

cf those former benefits and not of the latter,
which a-e their teses. Nor yet is it possible

th:t the: which Le knows to be within the realm

of possitility but whose realization is necessary

for introducis g the good order, should not exist?

A picphet wocrefose nust exist and he must be
& humen leing., He must also possess characteristics
not precent in others so that men could recognise
in him something that they do not bave and which
diﬁ:ezer.tict:s him from them. Therefore he will

perform the miracles about which we have spoken.

O A i dhaat i s b e R

e Tee————

R
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e thir o'z rrigtence comes about, he must
lay €2 lawe ghout men's effeirs by the permseion
of God tie Exilted, by his commend and inspiration,
Tuc Ziret principle in his legislation is to let men
knew that chey have e Mcker, One and Omipotent;
that He knows the hidder and the menifest; that
obedience is due to Him since commend must dbelong
to Iir wio creates; that He has prepared for those
‘4o cbey Lim afterlife of bless, but for those

wac dischbery hir en afterlife of misery. This

will induce the multitude to obey the decrees

Put in the prophet's mouth by God. "2

E"f."-'}_:lvﬁ?r;:st L ke ftece #nd the Household and general laws

"’ . e
E!tc_‘..zng £o theie 5.atters

Ibn Sipa dzals wit: the esteblishment of the State and the
Bouseto1d zng his crphaois is on the general lawe pertsining to these

QWiters,
H1Z viewl umw be guizcarieed uader three heads -

(&) principies relating to politice ‘ ‘

(L) principles relsting to economics

() principles relating to the housebold and the family,
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(a) Prizciples wclotine to politics

Iln Cina cssigne to the ruler the primsry task of ordering i
orpenized ip the State by dividing the citizens (as Pla
hed cone) into three estates: the rulers, the artisene and the Buard] g,
Lach grew is acministered by £ leader who in tum appoints the leade,
©f lesser authority over smeller wmite. Every citizen executes hig
i-lcttel tash, sc that there is mot one person who does not bezefit the
Etate by his work. Idlemess is mot to be ':olerated. The ruler shou)¢
provide for the care of the sick and the infirm and for those who
becor: itpovsrishe! and wnsble to eam their living, It is ignominiong
to kill those who ere no longer sble to fulfil their civic duties
through no fault of their own. Ibn Sine stresses the meed for capita]
in order to guareutee the general welfare and in particular to provige

for the guerdicne., It ie to be made up cf taxes, fines and legal booty.
The ruler must forbid games of chamce, for gain ought to be the result

Of work which is slso of adventage to otbers. Theft, robbery and riba

8%e alsc forbidden since they are detrimental to society.

"The legiclater's first objective in laying down the laws
and organizing the city must be to divide it intec three
froups: administrators, artisams and gﬁardiam (of the
peace), 'lle must place at the bead of each grouwr & leader
tader whom he will place ofhe: ieadere, under these yet

others, end so forth wuntil he arrives at the common rum

of men.
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Thue none of the city will remain without a

proper function and & specific place: each will

bove itc place in the city.

Idlenes: and wmenployment must be prohibited,
Trhe legisiator must leave the way open to no
one for scouiring from amother the share of &
1iveiihood neceesery for man while exempting
bimself from amny effort in return. Such people

he must vigorously restrain. If they fail to

refrein from such & prectice he must then exile

ther from the land.

But should the cause here be some malady or defect,
the legieletor must set aside a special place

for such cezez inder scmeone's charge.

There must exist in the city & common fund, part

of it consisting of duties imposed on acguired

and natural profits such as fruit and agricultural
rroducts, part cf it imposed as punishment, while
another part ehould consist of property taken

from those who resist the lav,that"is of war-booty.
Thus the fund will serve tc meet the exigencies

of the cormon good, to meet the meeds of the guardians

of the peace who do not work in any craft, and those

prevented from earing their livelibood by maladies

avé chronic disecases.



Some people have held the opinion that thé diseasegd
whose recovery is mot to be expected should be
killed. But this ie base for their sustenamce
will not hurt the city. 1f such pecple have
relatives enjoying @ superfluity of meamns, then
the legislator must impose on these relatives

the responsibility for their people.

The punishment of fine should not be totally
imposed on the wrongdoer who commits the
cffence, but the law should provide that a
portion of it be borme by the guardians or
relatives who do not prevent it or exercise
fupervision over the person commitiing it,
The punishment of fine should be lightened by
allowing time for its payment, Offencga which
2re punishable by fine are those which are
committed by neglect or mistake. They camnot

te excused merely because they were caused

by neglect or misuke.n

@iiplu of Economics

Ibn Sine ‘deale with five matters which should be forbidden
by the law. They are idleness, gambling, theft, cheating and :

mbb“?. ribe sand acts of dishonour.
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"Just es idleness must be prohibited sc ehould
professions like gambling, whereby properties

and uvtilities are transferred without any benefit
in exchange. For the gambler takes without
rendering any service at all. Rather what one
takes must always be a compensation in retum
for work, a compensation that is either of
substance, utility, good remembrance or any

other thing considered as & human good .

Similarly professions that lead to the opposite of
welfare and usefulness, such as the leaming of

theft, brigandage, leadership of criminal bands and

the like must be prohibited.

Professicns that allow people to dispemse with

leamning those crafts that are productive for society -
professions based on ribs - must be prohibited. . For
ribe, is the seeking of excess profit without practising

& craft to achieve it, even though it does bring & profit

in retum.

Alsc those acte which if once permitted would be
detrimental to the city's growth - like fomication
and sodomy-which dispense with the gresstest pillar oo
which the city stands, thet is marriage, must be

prohibited. 14
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Friuciples relating to the familv

Ibn Sirca's discuseion of marrizpe and femily life jg basge
oo Islemic Law with the Greek classical tradition in the b‘d‘SrOund
Marriage gusrantecs the propagation and perpetuation of the humap r;(
the family is the foundation upon which the State must be buile, ie
forges & bond between parents end children which should serve as ,
pPattern for gocigl life.

~ = &
The first of the legislator's scts must pertain to %

ST

marriage resulting in issue. Be must csll and

urge to it. For by marriage is achieved the 4
continuity of the species, the permamence of which

is proof of the existence of God, the Exalted.

He mugt arrange it in euch 2z way that matrimony

takes place as & msnifest affeir, so that there

W

will be no uncertainties concerning progeny causing

defects in the proper transfer of inheritances,

Y CoEE

wvhich are & source of wealth. —— Through the concealment
of marriege alsc other defects occur, for example

in the matter of maintenance and other matters.

The legislastor must teke firm measures to assure

4
il

the permanence of the wnion so that mot every
quarrel shall result in & separation that disrupts

the bond between children snd parents and causes

pew marrigges to take place. In this there are many
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sorts of harms., Also what is most conducive to
the general good is love. Love is only

achieved through friendship: friendship through
habit: habit is produced through long associatienm.
This essurance with respect tc the woman, consists
in not placing in her hands the right to make the
separation. For in reality she is not very

raticnal and is quick to follow passion amnd anger.

But & way for separation must be left open and

not all doors closed. Tc prevent separation umnder
all circumstances results in all kinds of harmful
consequences. Of these we note the fact that some
natures canno.t adapt themselves to others: the more
they are brought together the greater the resulting
evil, aversion end impleasantness. Or again some
might get an unequal partner who is of bad character
or repellent in nature. This will induce the other
partner to desire somecne else for desire is natural
and this in tumn leads to many harmful consequences.

It might also happen that married people do not

ooperate for procreaticn amd if exchenged for other

partners they could. Hence some means for separation

is necessary. But the law must be strict sbout it.

The means for separation must not be placed in the

bends of the less rational of the two, the one most
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prome to disagreement, confusion and change.
Insteac thic muet be relegated to the Jjudges
vho will affect the éeparaticn when they ascertain

the woren's mistreatment by the other partner.

In the cese of the men &n indemity must be
inposed op him so that he will &pproach separation
cnly after ascertainment and he finds it to be

the right thing for bim in every way.

iy ‘...«Hfl.“ >,

The legislator must nevertheless lesve the door
cpen for recomciliation M). without however
emphasising it lest this encourage thought less
action. Op the contrary he must make
Teconciliation more difficult than seperstion,
BEow excellent was what the greateet of legislatore
coumanded - that the man after thrice pronouncing
the formule for divorece is mot allowed to remarry §
the vomen until he brings himself to drink & cup *3
tngurpassed in bitterness, which is first to let

éncther man marry her by & true merriege and have

real relations with her. If such a prospect awaits ¢
3

& man, he will not approach such & sepzration recklessly,
wmless he is already determined that the separation is

te be permament or unless he is of defective character

end takes perverted pleasure in scandal. But the likes

¢f these fell outside the pale of men who deserve the

seeking of their welfare.
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Since women by right must be protected in

as much as she can share her sexual desire

vith many, is much inclined to draw attentiom

to herself and in addition to that is easily
Ceceived and is less inclined to cbey reason;

and since sexuzl relations on her part with

many men causes great disdain and shame, —

it is important to legislate that women

should be veiled and secluded from men,

Thus wunlike the men she should not be a bread
winner. It must be legisleted that her needs

be satisfied by the men upon whom must be imposed
ber sustenance. For this the man must be compensated
— Thus she cannot be married to ancther at the
same tipe. But in the case of man this avenue is

not closed to him though he is forbidden from taking

" @ nunber of wives whom he cannot support. =—

It must be legislated with respect to the child
that both the parents must undertske hie proper
wpbringing = the woman in her special care, the

man by providing msintenance. Likewise it

must be prescribed that the child must vbey, respect
and honour his parents. For they are the cause

of his existence aid in addition have borme his

support, 1
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The Idegl Islcomic State

In the last chepter of the Kitab Ash-Shifs Ibn Sina d“h

certain espects of the ideal state, concentrating on the khalif, N 1
the imanm, It ig the duty of the lawgiver to impress uwpon the uti:q._
their obligation to cbey the khalifa, who tekee the place of the Pros
The caliph must possess noble virtues like courage, temperance ang
right conduct (husn tadbir). He must also have s high intelligence

will enable bim to acquire practical wisdom and also an expert kngy

of the Sharieh in which nobody must surpass him.

The election of the caliph must proceed on the lines pPresc
by the lsw, Ibn Sinz adds however that the electors become mbeuu.u

if they ere guilty of a wrong choice. He strongly condemms uSurpatiog

._‘F, .'.
but nevertheless recommends that steps be taken to remove & tyrant or g*

one vho is intellectually and physically unfit to be & caliph, 3%
Rext he stresses the importance and value for the political, ,:

Sccial and perscnal life of the citizens of the ideal Islamic State F:

©f religious duties in the narrow sense, like the Jumssh prayer and

the Eids, festing and pilgrimage. These observances bind those who

fulfil them closely together, they strengthen their desire for the

defence of the state by imbuing them with courage and devotion amd

finally leads them to virtues, Commmal prayer calls down Allah's

blessings upon the affairs of the state. The Eead of the State must

b precent &t these public functions of ibadst and he must alsc

Participate in trensactions which lead to the city's foundation,

Such g marrisge and commmal activities,
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The Head of the State must also concern himself with
mu'analet, the social duties between citizens. He must regulate them
in such & way that "they promote the construction of the two pillars
of state nemely family life (munekehat) and the generality of things

ren ghare in common (musharikat).

"He must also legislate that pecple must help
and protect others, their property and lives;
vithout thus however entsiling thc; the
contributor should penalise himself unduly as a

result of his ¢:¢::ltrib»ut:i.¢:1".16

Next Tbn Sina tums his attention to the opponents of the
Swangh within and to the enemiee without, which brings him to a
dscussion of ome of the primcipel duties of the caliph, jihad.
This ig the complement to the positive duty of co-ocperation in defence
°f life angd property. Ibn Sina advocates punishment and war against
the opponents of the prophetic law for refusal to obey the Shariah

¥hich Alleh sent down cannot remsin wmpunished.

Ibn Sins emphasises the paramount need for law as the regulator

i tarthly life in the State.

"The legislator must alsc provide for punishment,
penalties and prohibitions tc prevent disobedience
to the divine law,. For mot everyome is restrained
from violating the law becsuse of what be fears

of the hereafter. Most of these punishments penalties



end go forth must pertein to acts which are
conducive to the corruption of the city's order
for example adultery, theft, complicity with the
enemies of the city and the like. As for scte
that barw the individuel himself, the lev should
contain helpful advice and werning, end not go
beyond this to the prescription of obligatory
duties. The lav concerning acts of worship,

marriage and prohibitiocns should be moderate,

. - 17
neither severe nor lenient".

Although the Khalifz should have an expert knowledge of the

lew, he cen take counsel and delegete his dutiec.

"The ruler must relegate many gquestions,
particularly those pertaining to trensactioans,

to the exercise of the individual judgment

(ijtihad) cf the jurist. For different times

and circumstances cell for decisions that

cannot be predetermined —— The ruler must not

impose specific prescriptions conéeming these.

Suck an imposition would be defective since

conditions change with time. Moreover it is

izpossible to make wniversal judgments that
cover every contingency in these mattere.

£
He must leave thie to the body of ¢:oume11¢>ms.1

Wi o
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Lastly Ibn Sina turns to ethics =

"It is pecessary that the ruler should also
prescribe laws regarding morals and customs
that advocate justice, which is the mesan.

The mean in morele and customs is sought for
two thinge. The one involving the breaking
of the dominance of the passions, is for the
soul's purification and for emablimg it to
acquire the power of self-mastery so that it
can liberate itself from the body untamished.
The other involving the use of these passions
is for worldly interests. As for the use of
pleasures, these serve to conserve the body
and for procreation. As for courage, it is
for the city's survival. The vices of excess (of these)

are to be svoided for the harm they inflict on

humen interests while the vices of deficiency are

to be avoided for the harm they cause the city .

"Justice (Adala) is the sum total of the three

virtues wisdom, temperance and courage.

"By wisdom as a virtue is mot meant theoretical

wisdom but rather practical wisdom pertaining

to worldly actions and behaviour. For it is

deception to concentrate oo the knowledge of
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this wardow, cerefully guarding the ingenious
ways ulcreby cne can sttainm it through every
benefit md .:veid every harm to the extent that
this would result in briuging upon cne's
essociaztes the opposite of what one seeks for
oneself snd distracting cneself from the
attainment of other virtues. To csuse the hand
to be thur fettered to the neck means the loss
of & man's soul, his whole life, the instrument

of his wellbeing end his survival to that moment

et which he attains perfection."

Since the mctivating powers are three - the appetitive,

the irascible and the practical - the virtues comsist

of threz thirgs:

(8) moderation ip such appetites as the

pleasur~z of sex, food, clothing, confort_

2nd other pleasures of sense and imagination;

(b) moderstion in 21l the irascible passions
such as anger, depressiocn, pride, hate,

jealousy and the like;

(¢) madersticr in practical affairs, that is,

in using wordly goods.

At the head of these virtuer stand temperance, practical
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visdor and courage; their sum is justice which
however is extraneous to thecretical wisdom.
Whoever combines the three virtues with justice

is indeed the happy man., And whoever, in additiom
to this, wins the prophetic qualities, becomes
almost & human lord and he is the ruler of the
terrestrial world and the vice-gerent of A4llah

io it. 19

Ibn Sinas as a Muslim philosopher

Ibn Sina was a Muslim philosopher despite his use of the
Aristotelian, Platonic and neo-Platonic ideas. The effect of the Islamic
tradition upon his thought can be clearly seen from the many points
in wvhich he differed from his Greek predecessors and above all in his
emphasis on the prophethood of Mohammed (Peace and blessings of Allah

be upon him) and the significance of the Islamic Lav.

In an article Dr. Mubammad Yusof Musa has summarised the
Political teachings of Ibn Sina under various heads and has shown that

&lthough they are influenced by Greek philosophy they are based on
Telamic teachings. He has summarised the teachings of Ibn Sina under the

following , heads 20

1. Man leads & social life.

Although this follows Aristotle end Plate it cam

be justified on Islamc principles.
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Mer has the right of individusl property,

I this he differs from Plato and follows

the Islamic view.

It is wreng to kill & person who is disabled

because of ege or physicel defect or d"uuc

Bere too Ibn Sina differs from Plato and

gives the Islamic view,

A person who is related by blood may be
nade ligble to pay the fine of a persom.

This is in line with Islamic “Law,

Erployments which do not bring benefit
to society such as gambling, steesling,

cheating and involving ribs, are to be

forbidden.

Here Ibp Sine follows the teachings of

Islam,

Marriage is enjoined and family life

encouraged.

Ibn Sine's statement follows the Islamic

Law,

Equality between men and women, save in
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11.

12.
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some marters like divorce.

Here he disagrees with Aristotle and states .

the Islamic view,

Restriction of divorce to safeguard family

life and the ties between parent and children.

Here again Ibn Sins follows the Islamic

tradition.

The husband has & duty to maintain his

wife and children.
Based on the Islamic Law.

The head of state te be proposed by the
previous yuler and to be elected by the

"ahlil halli wal aqdi".
Follows the teachings of Islam.

There should not be two sovereigns,

except in cases of emergency.
In line with the Islamic traditiom.

The ruler should upholéd the dignity

of religion and religious practices.

Follows the Islamic principles.



Influence of Ibr Sina

Natural Law theories in Western legal philosophy owe & grea:
deal to Greek political thought and it may be said that the Platoni,
and Aristotelian traditions were assimilated into the natural law
theories of Augustine and Thomas Aquinas through whom they have contiy,
in Western Legal Philosophy. Both Platc and Aristotle were also refer
to by Arab philosophers. Aristotle's works were translated into Arahj,

and it was the Arabic versions which were eagerly read in medieval

Europe.

Ibn Sina tried to assimilate the view of Aristotle into
Islamic philosopby. BHe was deeply convinced of the prophetic inspirati
of Mohammed (p.b.u.h.) and his guthority in regnfd to the law of Islam,
He was also strongly attracted to the Greek philosophy of reason. He

therefore set himself to place Islamic doctrine &nd practice in the

frame of Greek philosophy.

He sew the human conflict of the animal faculty and the ratic

soul &5 reconcilable and even removable by Ariuotl_e'l principle of the

mean., The soul endowed with perfect reason and far reaching all-embrac
thought strives to "became as it were an intellectual microcosz, impres
with the form of the All, the order intelligible in the All and the

good pervading the Al1," In seeking this wholeness of vision, we alsc

seek God, in whom reascn is supreme and knowledge complete. God's

since He alsc created the objects

For this T

knowledge is different from man's,

of knowledge and commands them according to & known order.
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God s kmowledge does not change, as man's does, with changes in
the things loown, In short the whole world is disposed and predetermined,

kpown and willed by Ced.,

For human society God knevw and willed the distinctiveness
©f @an, not omly in his reascn, but in hie need of society ané of the
fclp of others. For this mutuality of needs and to permit co-operation ip
falfilling them society amd civic duty exist. And this continuing co~
“Feratics rogquiszes 2 code of law and just regulation, which in their tum
cell fotzlugiver and regulator. The Prophet (p.h.u.h.) was ordained
éad inspired to prescribe lews for mankind ensuring the good order of
the physical world through government and that of the spirit through

Fhi losophy.

Ine Aristotalian heritage entered Westemn culture in the 12th
&g 13sh Centuries, mainly through the translatione into Latin of the
Arebic texte end Arghbic commentzries. It was shortly after the first
trﬁ~ﬁladm ©i Lristotle's Politics (about 1260 A.D.) that it received
ite Te-interpretaticn in the light of Christian philosophy in the

¥ritings of Thomas Aguinas,

For Thomas Aquines it was not only & question of deciding
¥Rethe, 4ristotle's conceptions would be squared with the Christian
i““?tetatim of life. It was alsc & question of interpreting
Aﬁ'tc:le correctly. The doctrines which the Muslim philosophers like
T Sing ang Ibr Rushd purported tc derive from Plato and Aristotle
e ®triking et the roots of Christien belief and Christisn philosophy.
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Scre following Augustine thought that the challenge could be mps by
€irnly restoring the basic of the godly theocracy, by denying the e
any right of exirtence, Thomas Aquinas tried to interpret the te%
of 4ristotle in the light of the Christian ideal. In doing so he hae
to combat end reject the views of the Muelim philoscphers includin‘ T
Sina. Thus the natursl lev theories of Christian Europe although

influenced by Ibn Sins were developed in conflict with hie views,

In Islamic tradition itself the views of the Muslim
Philoscphers were given & heavy blow by Al-Ghezzali, whe particularly
eriticiced the use by the philosophers of reascr irn realms which were
Beyond its legitimste use., The triumh of the orthodox Sheriah in Sumg;
Islex has caused the views of Ibn Sine to be neglected and ignored but
Tecent attempts to rebuild on the principles of Islamic politics and

eonomics may encourage us to retum to and eppreciate his views,




